Glory to God in the highest,

and peace to God’s people on earth.

Lord God, heavenly King,

almighty God and Father,

we worship you, we give you thanks,

we praise you for your glory.

Lord Jesus Christ, only Son of the 
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Father,

Lord God, Lamb of God,

you take away the sin of the world:

have mercy on us;

you are seated at the right hand of the Father:

receive our prayer.

For you alone are the Holy One,

you alone are the Lord,

you alone are the Most High,

Jesus Christ,

with the Holy Spirit,

in the glory of God the Father. Amen.
 
Within the parish, mention is often made of the importance of the Liturgy. This is commendable because the Anglican Church is a liturgically based church; we don’t have a Westminster Confession or an Augsburg Confession that articulates our faith position.  Instead we have our liturgy which is designed to identify that belief position. 

Sadly the word “liturgy” is often misunderstood and it can be viewed through a highly emotive lens of by-gone days which engender feelings of comfort and security, but based on a felt sense of childhood memories.

Such a position potentially locks a church, and a parish, into a way of ‘being’ that can be out of step with the world we live in.  (Paradoxically we have changed our Bible readings for the very same reason.  A vast number of people would be profoundly offended with the wording that exists within the King James Version of the bible notwithstanding the ‘majesty’ of the language used in that same translation. Even without an understanding as to why we use various translations, people are comfortable to use readings in a form of language that they are comfortable with and which reflects out modern society) 

The word “Liturgy” (leitourgia) is a Greekcomposite word made up of two parts which originally meant a public duty or a service to the state undertaken by a citizen. The composition of the word comes from leitos, meaning ‘people’ or  ‘public’, and ergo meaning ‘to do’. At Athens the leitourgia was the public service performed by the wealthier citizens at their own expense.  The meaning of the word was then  extended to cover any general service of a public kind. 

 In the Old Testament it’s used for the public service of the temple (e.g., Exodus 38:27; 39:12). So it comes to have a religious sense as the function of the priests, the ritual service of the temple (e.g., Joel 1:9, 2:17). 

In the New Testament this religious meaning has become definitely established. In Luke 1:23, Zachary goes home when "the days of his liturgy" are over. In Hebrews 8:6, the high priest of the New Law "has obtained a better liturgy", that is a better kind of public religious service than that of the Temple.

For many who have an incomplete understanding of the word the mention of the word "liturgy" can also be immediately associated with the Roman Catholic Rite.  If not the word itself, the expression of the liturgy through the use of symbolic candles, incense, clerical attire and other local preferences, also evokes a religious prejudice that opposes "Catholic" to "Christian." 

For an Anglican this is completely wrong and creates a false trail that some wish to follow as a result of for example, unresolved personal issues! Again let me stress, our liturgical expression is simply the means by which we give expression to our corporate faith position. 

Part of the attraction of our liturgy is that it includes  the elements of mystery in our liturgical worship, the sacraments, the communal dimension of worship, the longing to move out of sectarianism, the wish to be part of the larger Church, the focus on Scripture and prayer, even things like making the sign of the cross as a testimony to their own Faith.

Liturgical worship is not about chanting arcane music or mindless repetition of rituals. The reality is much different. To assist with understanding the depth of difference from the superficial, perhaps we need to identify the key features of liturgical worship as a start in examining what we do in a worship environment. 

To do that, we need to understand exactly what we are talking about in liturgical worship.  For example what are some of the key elements of liturgical worship and how can they be adapted or blended with more traditional worship that derives from 19th century forms of worship?
A fully liturgical service has very recognizable elements, just like the various aspects of a service of worship in some of the larger, almost mega-churches churches in the Geelong area. They may vary widely in application in different church traditions, but the basic elements remain the same.

1. Communal prayer

2. Reading/Hearing the Word

3. A Response of Confession

4. Passing the Peace of Christ

5. Eucharist

6. Music

7. The Church Year

These seven elements are each essential to a full liturgical service. 

 

Communal Prayer – This kind of prayer is one of the many interactive elements of the service and provides a place for the congregation to voice personally and corporately the life and needs of the Body in a service of worship. This kind of prayer is used throughout the service: to open the service (The Prayer Of Preparation in various forms) and reflect on the lectionary for the day (The Collect which gathers together the lectionary themes), in the pastoral prayer as the congregation shares their praises and prayers, (The Intercessions led by an Intercessor on behalf of the congregation) and culminates in the communal prayers of the Eucharist (The Prayer of Approach, The Lord’s Prayer, and The Thanksgiving variations) and the closing prayer of the service. (The Post Communion Prayer also known as The Prayer of Self Offering).  As you can readily identify, a liturgical service is constantly underpinned by prayer which is woven throughout the whole service. At times verbal variations to the prayers are used to accentuate a particular aspect or aspects of the worship service’s primary theme. When this is done it in no way affects the purpose or function of a particular prayer, instead it is done to sharpen focus and attention as we engage with God. 

 Reading/Hearing the Word – This is a spiritual discipline that takes the word of God in Scripture and allows it to stand on its own two feet as a testimony to the Word of God in Christ. With the rare exception nearly all our services include a sermon which is always designed to apply God’s Word (and inherent purpose for his creation) to the lives of individuals. Whatever the service structure, Scripture is always read out loud so that it can speak to the heart of God’s people. Most clergy understand that God doesn't really need any help from them to open the Scripture to His people. Where there is a sermon, an exposition of God’s Word, our Anglican system only allows this to be preached by an ordained minister as per the Ordinal. 

In a liturgical service the Lectionary scriptures are read. These usually consist of an Old Testament reading; a reading from the Psalms, an Epistle reading; and a Gospel reading. The three-year lectionary cycles focus around the gospels of Mark, Matthew, and Luke, with John used throughout all three years, expounding again and again on the message of the prophets, the life of Christ, and the gospel message. The Anglican Church in Australia prescribes that Scripture is to be read from either the Revised Standard Version or the New Revised Standard Version of the Bible. At the moment these translations are believed to best reflect the transmission of the historical text into contemporary language. Our service also uses a common bible from which Scripture is to be read. The idea of a single bible, written in the language spoken by the people for the people to use, dates back to the reign of Henry VIII.  It was he who for the first time placed such bibles in all churches. Such usage of a single bible also captures the ongoing sense of unity within a congregation as our sacred text is read aloud from a single bible that all in the church have access to and through which all can hear the prescribed translation.

 

A Response of Confession – This is the heart-response of the believer to the Holy Spirit working through the Word that is read in Scripture or proclaimed in preaching. It is also a spiritual discipline that encourages a humble heart before God and others as both corporately and individually the gathered people of God confess their shortcomings and sin before God. Confession is an aspect of the liturgy that must be undertaken in a serious fashion. Within the liturgical structure it comes immediately before the Greeting Of Peace.  This is a deliberate placement because it automatically flows that if a person expects to be freely forgiven by God through Christ, that same individual has no option but to be in a legitimate, profound and authentic relationship with fellow parishioners.  This is demonstrated by their words and actions towards others. To act and/or believe otherwise is a serious repudiation of the grace of God and will be patently seen as such. The response to confession is one of the greatest individual gifts a person can bring to their fellow worshippers.  It is in this act that healing and growth occur, prompted by what God has first done. 

 

Passing the Peace of Christ.  The passing of the peace has unfortunately come to be a greeting time in most churches. Within the liturgical structure it is not a time to catch up on news and enquire after the health of another but really it has a much more profound and spiritual meaning. In the time of the passing of the peace we pause to bless the other person with a profound blessing: "The peace of Christ be with you." With this blessing we enact our priesthood of believers as we each bless each other, passing from person to person, speaking a true blessing on each one. The response is usually "And also with you," a reflexive blessing back to the person who has blessed you. Next to the Eucharist, there is no more significant expression in the worship service of the unity, forgiveness, and strength available in the midst of God’s Body.

 

The Eucharist – The word Eucharist (which literally means “Thanksgiving”) contains the meaning of gratefulness, thanksgiving, grace. 

It is a very accurate word naming this part of the worship celebration which depicts the very heart of the gospel. Around the table all can gather, all can come to Christ, all can enter into the great and mysterious presence of the Christ, right there at the table. When the table is opened to all, salvation can even take place as a result of God working through this great moment of table grace. It doesn’t matter how this grace is received whether it is by standing, kneeling, in a single line or along the sanctuary rail but rather it is the entering into the mystery of the grace itself. Laying aside the arguments for or against a particular formulation of what the Eucharistic elements are or are not, The Kingdom of God can be seen at the Eucharistic table as no one is turned away from the table; there is "neither male nor female, Jew nor Greek, slave or free", young or old, all are welcome at this celebration table of Christ. This has recently been reinforced by our own faith community whereby we can now separate confirmation from communion. A person no longer needs to be confirmed to receive communion. 

 
Music - God created us to sing – and most liturgical service have music of some form. Even in those services where the only instruments were the voice lifted in song, the beauty of hymnic and liturgical singing is unmatched by anything except classical music. In a full, sung liturgy, the service itself would come to a standstill without the music. The lyrical and soul-stirring modern liturgy of contemporary churches, the haunting chanting of Benedictine monks, the peaceful Taizé’s "Lord hear our prayer" sung in response to our spoken prayer requests, the transmission of deep theology through powerful hymns, all of the music in a liturgical service points towards one Person, using the one theme presented in the lectionary readings for that day. The Wesley brothers used music as a powerful teaching tool due the American Revival.  They selected contemporary pieces of folk music, the tunes of which were well known, and wrote their theology into the tunes with the words they used. Music is still an important ingredient of worship today.

 

The Church Year - The Church Year is a series of Holy Days and Seasons that mark the passage of time throughout a year-long cycle.  The Christian calendar is organized around two major centres of Sacred Time: Advent, Christmas, and Epiphany; and Lent, Holy Week, and Easter, concluding at Pentecost. The rest of the year following Pentecost is known as Ordinary Time, from the word "ordinal," which simply means counted time (First Sunday after Pentecost, etc.).  Ordinary Time is used to focus on various 

aspects of the Faith, especially the mission of the church in the world. This sequence of seasons is more than just marking time; it is a structure within which the story of Jesus and the Gospel message is recounted throughout the year and people are reminded about significant aspects of the Christian Faith.  While not directly a part of most services of worship beyond Holy Days, the Christian Calendar provides the framework in which all worship is done.

Our Father in heaven,

hallowed be your name,

your kingdom come,

your will be done

on earth as in heaven.

Give us today our daily bread.

Forgive us our sins

as we forgive those who sin against us.

Save us from the time of trial

and deliver us from evil.

For the kingdom, the power, and the glory, are yours

now and for ever. Amen.

 

Traditional
 

Our Father, who art in heaven,

hallowed be thy name,

thy kingdom come,

thy will be done on earth

as it is in heaven.

Give us this day our daily bread.

And forgive us our trespasses

as we forgive those who trespass against us.

And lead us not into temptation,

but deliver us from evil.

For thine is the kingdom, the power, and the glory

for ever and ever. Amen.
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